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OLD TESTAMENT NOTES AND NOTICES. 



As a result of recent discussion, two of the leading institutions in New 
England, Yale and Amherst, offer for next year optional courses in the study of 
biblical literature, or in other words, of the English Bible. This is not devoid of 
significance. If such work is to be undertaken in colleges of this rank, it will 
not be long till the literary study of the Bible shall occupy an honored and estab- 
lished place in the curriculum of every college. The movement will be a rapidly 
growing one. A beginning has been needed and has come. The end will not be 
far away. 



From the present outlook the Summer Schools of Hebrew promise to be 
much larger during the coming summer than ever before. The number of per- 
sons applying for information, as well as the number already enrolled, as com- 
pared with the same date a year ago, is more than double. It is especially 
noteworthy that a larger number of college students will be present. The desir- 
ability of learning the principles of the Hebrew language before entering the 
seminary is now quite generally appreciated. The fact that no tuition-fee is 
charged will make it possible for many to attend the schools who would other- 
wise be unable to do so. 



The exact site of Capernaum, the central place of Christ's activity in Galilee, 
has been a vexed problem among Palestine explorers ever since the inauguration 
of a thorough and scientific study of the Holy Land, and indeed earlier. Two local- 
ities claim the honor of being that famous city, namely, what is now called Chan 
Minje, on the western border of the lake, and Tell Hum, on its northern extrem- 
ity, near where the Jordan enters. The authority of Bobinson has induced many 
to accept Chan Minje as the original Capernaum. But against this, later investi- 
gators have adduced weighty reasons. The last one to join the ranks of the advo- 
cates of Tell Hum, or rather to renew his allegiance, is Franz Delitzsch, in the 
third edition of his " A Day in Capernaum," recently issued in German. His 
arguments are both negative and positive. Negatively, he shows that, aside from a 
single tradition of unknown age and very doubtful value, there is really nothing 
that speaks for Chan Minje. On the other hand, this identification is open to the 
serious objection that Capernaum is by the New Testament reported as lying 
where the tribes of Naphtali and Zebulun join. From biblical, as also from rab- 
binical sources, it appears that this boundary line can have been only at the 
northern edge of the lake, where the great ruins of Tell Hum are found. It is 
indeed noteworthy that the fate of the three cities over which Christ uttered his 
woes, should have been so terrible. Capernaum is a mass of ruins, and its site 
disputed, although when it was destroyed does not seem fixed; Chorazin was 
already in ruins in the days of the church historian Eusebius, and Bethsaida was 
destroyed so effectually a few years later that its site can no longer be identified. 
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The April number of The Scottish Review contains an article on " The Apoc- 
ryphal Character of the Moabite Stone," by the Eev. A. Loewy, in which the 
claim is made that King Mesha's inscription is a forgery. The author of the 
article begins by giving a short history of the discovery of the stone, and a list of 
the scholars who have published its text. After this short introduction, the 
author plainly and pointedly states his own view, viz., that the stone is a forgery 
to be classed with those of Shapira and Firkowitz. One of the chief reasons 
leading Loewy to this conclusion is — in his own words — the following : " Whilst 
the surface of the stone is pitted and indented in consequence of its exposure to 
varying influences extending perhaps over thousands of years, the characters 
inscribed on the stone have in no instance suffered from similar influences, be- 
cause the DRESSED SURFACE IS ANCIENT, WHEREAS THE INSCRIPTION ITSELF IS 

modern." Loewy, although an octogenarian, is a novice in palaeography, and is 
not in a position to speak with authority on this part of the subject. 

After this claim, according to which Clermont-Ganneau, De Vogue, Noldeke, 
Levy, Euting, Neubauer, Geiger, Derenbourg, Merx, Stade, Smend and Socin have 
all been blind to the same forgery, Loewy gives a copy of the inscription, with his 
own peculiar transliteration, and a translation. This is followed by a critical (?) 
analysis of each word and idiom, in which the author claims that the language 
and style is not what would be expected, and hence that the stone is a fraud. 
The arguments then are (1) the modern appearance of the engraved letters and 
the aged appearance of the stone itself ; (2) the language and style of the inscrip- 
tion. Taking into consideration that Mr. Loewy is only a talmudical scholar of 
no very high order, it will be well for us to retain our former views as to the 
authenticity of the inscription until some abler scholar and palceographist enters 
the ranks of those who would regard it as a forgery. 



"Advanced thought " is a term that is used and abused a great deal in our 
day. In itself it implies nothing that is objectionable. In truth, the idea natu- 
rally associates with itself commendable features. It means an advance upon a 
position previously occupied. And indeed much of what, in theology and in 
other fields, is called advanced thought, is commendable. The theologian is not 
simply to reproduce what the fathers have believed and taught ; his work is not 
one of mere memory. Much as we revere the memories and the faith of the 
Christian fathers of different centuries, we must not forget that they too were 
mortals and did not see and understand everything that the word of God teaches. 
It is the peculiarity of this word that new features of its truth are opened up 
to every successive generation ; and it is certainly no violation of modesty to say 
that the best Christian scholars in our day are in advance of what their predeces- 
sors knew. No one can dispute the fact that we know more of biblical history, 
archaeology, chronology, philology, etc., than was known a hundred years ago; 
and it is at least a debatable question whether the study of biblical theology in 
our day has not shed a clearer light upon the character and historical contents of 
the revealed word than did the one-sided cultivation of dogmatics in the hands of 
those who constructed the great theological systems. There is, then, a perfectly 
legitimate use of the term "advanced thought," namely, progress in the study 
and understanding of the truth. Of course, not everything labeled "advanced 



Old Testament Notes and Notices. 325 

thought " is such. Men who do not advance in the paths of truth, but depart 
from them, cannot claim to be in advance of their predecessors, as they have gone 
in an altogether new direction. To call their movement "advanced" is a mis- 
nomer. But abusits non tollit usum, and it would certainly be lamentable if the 
abuse of such words as " critics," "higher criticism," "advanced thought," and 
the like, should prejudice the minds of men against the claims of legitimate and 
correct theological science. Conservative scholarship should protest against al- 
lowing the advocates of biblical science, falsely so called, to abuse such terms for 
purposes of their own. 



The attempt has frequently been made to show the dependence of this or that 
biblical book for its thoughts or style upon the profane literature of the ancients. 
This has been the case chiefly with the New Testament, and here again it is the 
Logos idea of John which has often been claimed to have been drawn from the 
philosophical speculations of Philo. In the Old Testament, attempts of this 
kind have been restricted to Ecclesiastes, which has been interpreted, or mis- 
interpreted, as teaching a Greek philosophy filtered through a Jewish mind. 
Among the Apocrypha of the Septuagint, the Wisdom of Solomon has been the 
favorite book selected as a connecting link between sacred and profane literature. 
A new move in this direction has been made by Professor Ed. Pfleiderer, who has 
issued a monograph on the teachings of the famous philosopher Heraclitus, of 
Ephesus. While he thinks that Ecclesiastes shows the influence of the philosophy 
of Heraclitus, he does not think that this can be proved. However, his influence 
on the Wisdom of Solomon he considers proved beyond a doubt. He maintains 
that this is so negatively and positively. Wisdom is stated to combat Heracli- 
tus in the latter's deification of Are (xin. 2), in his esoteric exclusiveness in not 
being willing to spread wisdom (vi. 21-24; vn.13, 14); in his false view of death 
(i. 12-16); in his friendly attitude to the immoral mysteries (xiv. 22-31). The 
positive influences are to be seen in the sixteenth chapter of Wisdom, where one 
of the leading thoughts of Heraclitus' philosophy has been made use of, espe- 
cially in v. 21. Professor Schiirer, of Giessen, in discussing these problems, 
states (1) that an acquaintance of the author of Wisdom with the works of Hera- 
clitus is possible ; (2) that an indirect influence of Heraclitus upon his writings 
is not only possible, but even is, in a certain degree, something to be expected, as 
the author of Wisdom is well acquainted with the Stoic philosophy of the Greeks, 
hence also in all probability with the system of Heraclitus. But no reasons can 
be adduced for going any further and maintaining more than this indirect and 
general influence. The efforts of Pfleiderer to show that this system has had a 
marked influence on the Gospel of John and other early Christian literature, 
Schiirer pronounces to be without any foundation whatever. 



